








































































































BISMILLA HIR RAHMA NIR RAHEEM
AZADARI

A HISTORICAL REVIEW
OF INSTITUTION OF AZADARI
FOR IMAM HUSAIN

CHAPTER VI

A7ADARI-ITS SECOND PHASE

NOVEL METHOD OF PROPAGATING THE
CAUSE OF MARTYRDOM

After the Tragedy of Karbala, the Imams of the
Ahle Bait retired into seclusion, but continued
serving the cause of Islam and ensuring its destiny
calmly and patiently. They realized that the unparalle-
led sacrifice Imam Husain (A.S.) had made for the
sake of Islam was unique, and one which preserved
the basis of La iluha illallab—the foundation upon
which the edifice of Islam rests. This purpose of
preserving Islam can, therefore, continue to be the
driving force only as long as the memory of th:
s:.criﬁce that gave Islam a new lease of life is kept
alive.

.]f the world becomes oblivions to this great
sacrifice of Imam Husain (A.S.), the purpose that acti-
vated the martyred Imam to lay down his life would,
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in terms of futurity have gone waste. The Imams of
the Ahle Bait in fact realized that the object of Imam
Husain (A.S.) taking the ladies of his household along
with him to Karbala was that through them the
memory of his martyrdom could be perpetuated for
all times to come. Thus, those who went with him,
and survived to return after the holocaust: served as
promoters of the mission of Islam which 1mam Husain
(A.S.) had preserved at the eost of his own sacred life.
As the successors of the martyred Imam, they felt that
it was their sacred duty to continue preserving the
cause for which their venerable ancestor had laid his
life in so tragic a manner. Thus, the Imams of the
Ahle Bait felt it their responsibility to carry forward
Imam Husain mission which was cut short by his

martyrdom. Two of these Imams of the Ahle Bait,

namely; Imam Zainul Abideen (A.S.) and Imam

Mohammad Baquir (A.S.), were themselve present on

the spot at Karbala, the former being an invalid at

the time, and the latter still an infant.

These two Imams, consequently. were with the
lady members of Imam Husain’s houschold wherever
they went after the Tragedy.

If Imam Zainul Abidcen (A.S.) wept all his life,
as he actually did, for what happened to his father
and others on the field of Karbala, there can nothing
he really surprising about it; for no other person can
fecl in the same way as he did, both as a son and as
an Imam. We cannot even imagine the intensity and
depth of his feelings, What one can do at best is to
descrite in words his lamentations; but one cannot
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really depict his anguish. What we feel strung to the
core is for not having been living then to have been
of some assistance to the Imam and his faithful
comrades.

Imam Zainul Abideen (A S.) could not throughout
his life get any opportunity for an adequate expression
of his inner feelings; for, the period he lived in was
a period cf great turbulence. He was, one might say, a
virtual prisoner, in the sense that he was rendered
unable to apprise people of the true guidslines in this
connection. That being so, how could it have been
possible for him to adv:ss people to hold mourning
gathering in commemoration of Imam Husain’s
martyrdom?

According to a popular narrative which lacks
bistorical evidence, but which sounds true all the
same, it is reported that Zahri once pressed Imam
Zainul Abideen (A.S.) to agree to be a guest at a
wedding party. The Imam declined the invitation,
saying that ever since the day his venerable . father was
martyred, he had given up attending all pleasant
functions. Zahri, it must be noted. occupies a respects
able position as a distinguishable scnolar in the
estimation of the Muslims in general. Scizing the
opportun'ty, Imam Zainul Abideen (A S.) utilized it
to voice out his feelirgs by waking known just one of
the general practices that he had adopied to maintain
a life-long szIf severance from merriments as a mark
of mourning for his mar:yred father, Imam Husain
(AS.). Zahri, howev:r, was persitent. He told Imam
Zainul Abideen (A.S.) that if he condescended to
atteading the wedding function, he (i.e. Zahri) would
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organize a mass congregation to mourn the martyrdom
of his venerable father. Imam Zainul Abideen (A.S.)
was highly pleased at this assurance and assuced Zahri
of his participation at the wedding function. Cons:-
quently, when this meeting of mourning was held,
Zahri had the Imam secated on the Presidential pulpit;
but wheu this meeting ended, Zahri. was surprised to
find the Imam sitting in the last row of persons atten-
ding the Majlis Surprised at this, Zahri asked him as
to how and why be had moved to that position. Upon
this, Imam Zainul Abiddeen (A S.) told him: “Do you
kncw who all are attending this mourning meeting?
They (the martyrs of Karbala) are also busy lamentiog
unseen here, just as | am doing™.

THE MENTAL PICTURE OF
THE TRAGEDY ERASED AT
THE PRAYER-TIMINGS

This was what the per.od of Imam Zainul Abideen
(A.S.) like. He used to carry on his mission as an
Imam in a quiet and tranquil manner. He had. not
the opportunity of establishing any Academy where
people could go and benefit themselves through his
enlightcoments. However, despite his ever anguishing
gricf, the Imam by his occupation in p.ayers round
the clock presented himsclf as a living embodimcgt
of the Holy Prophet. Yet, notwithstanding the
immense grief and incessant-lamentations for his
venerable father, through his full-time engrossments
in prayers, became to be known as Zainul Abideen and
Syed-us-Sajideen, meaning a jewel among the worship-
pers’ and ‘the most eminent worshipper; respectively.
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caue of Islam. Similar in pature was the case of
Imam Mohammad Baguir (A S.) when the martyred
Imam had taken him along with himself to Karbala,
the onlv difference being that while Imam Husain
(A.S.) hed ac.ompanied his mate:nal grandfather,
Imam Mohammad Baquir ( A.S.) had done so with his
paternal grandfather. One thing in common to both
was that each of them were accompanied by their
respect ve parerts. How could then Imam Baquir (A.S.)
have forgotten in his life toe unforget:ble cccasion when,
likethe Holy Prophet, hisown venerable father, too, had
taken bim alongz to be amidst the personages who
participaied in the relizious war that flamed up at
Karbzla.

Thus the object with which Imam Husain (A.S.)
had raken all these membesrs with along him, continued
to be fulfilled by each o.her successive Imams. The
cbject, as we have seen above. was that Imam Husan
(A.S.) by taking them al.ng, desired that the episode
of Karbala should be appriced 1o people who knew
pething about its developmsnts. It was, therefore
impossible that Imam Mohammad Baquir (A.S.), who
had been a witness to the Tragedy throughout, could
have shown any indiffereace to this object of hi- grand-
father, Imam Husain (A S.). As such, while Imam
Mobammad Baquir (A.S.) carried on the miss on of
projecting the ideals of the Prophet Mohammad (S.A.),
he also propagated and focussed the importance and
true significance of the Tragedy of Karbala, along with
the necessity of commemorating the sacrifice of Imam
Husain (A.S.). He thus projected the true personality
of the martyred Imam, and presented him to the
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world in a manner that even today inspires mankind
with its re-capitulaiion.

Imam Baquir’s period was a time whea he could
publicly ask people as to whether they ever revived
the memory of Imam Husain (A.S.). One can note here
the differ.nce between the situations of the two
Imams. While ITmam Zainul Abideen (A S.) could
not, on his own, say such things publicly but expres-
sed the same thrcugh his personal conduct, Imam
Mohammad Baquir (A S.) in his own time could say as
well as act in the manner he chose for propzgating
mournings for commemcrating ithe martyrdom of
Imam Husain (A.S.). His was a time when he could
preach as well as act, and even invite others to foliow
suit. Now, Traditions on the beneficenee of lamenia-
tions were freely cited, mourning sessions freely
propagated, and poets, too, were freely invitcd 10
compose eloquent elegies :n tearful commemorations
of the greatest martyrs the worid eve knew.

For, this was the time when the hoid of the Bani
Ummayyas over the Caliphate was on a rapid decline.
Their official influence was slowlym but surelym
dwindling; and grounds for re-emergence of Bani
Hashims (the Holy Prophet’s clan) into authority were
becoming progressively fertile.
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Bijapur, Hyderabad, Kulsoompura, Khairiatabad
used to be bustling with mourning occupations with
costly carpets spread out, black curtains hanging at
the doors and windows and roofs adoned with multj-
coloured shaminas and domes. No sooner the
Moharrum moon was sighted than the whole com-
plexion of life would change, including even the
pattern of thinking and behavior of individuals. The
poets would start contemplating on creations of Dew
trends in focussing the events of the Tragedy of Kar-
bala. The scholars and writers would take up their
pens to pinpoint the significance of Imam Husain’s
martyrdom. The speakers and orators would embark
upon stressing the values of Islamic teachings and
their historical background. The devoted Muslims
would flock to gatherings all over.the area to listen to
discourses on Prophet Mohammad (S.A.) and the
lives of his holy progeny. The echo of cries of lamen-
tations and breast-beatings, and the recitals of moving
epicediums and odcs dominated the air 1n 2 monopolic

manner. With minds enlightened, with eyes enlive-

ned, the nights and days were all alike in the austere
candlestick and oil-lamp illuminations that used to be
arranged in impressive geometric. patterns.

The use of Shamas (candlesticks or oil lamps)
was a special feature, peculiar only to Deccan. On
each night during the month of Moharrum, one row
of lighted Shamas would be added afresh, thoug!: inper
enlightenment of persons would enhance with the
passing of each night. However, on the last night of
the Ashura, every Azakhana would bave ten rows of
these Shamas, the radiance of which converted the
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night into day with b,

_ ge lamp-holders the size of
average human beings cyr

: . rying as many as 100 shamas
apiece, thus Presenting ap atmosphere with a riot of

colourful refractions of light meeting the eye from the
illuminated water-fountains. Admist this, the devoted
ones would busy themselves jn listening to sermons,
prayers and prayerful wishings,

Employees of the Royal administrative units used
to errect Tazias and Taboots, the size and quality of
which depended upon their individual monetary
standings. In the Royal mourning Centres, flags
dedicated to the names of the Fourteen Masomeen
used to be hoisted, the staffs of which were of pure
solid silver. Here, the reciters of epicediums and
speakers would deliver their sermons, to listen to
which Mohammad Quli Qutub Sbah, and more parti-
cularly, Abdullah Qutub Shah weuld come riding
upon their Royal steeds or steated on the Regal thrqne
carriages followed by their Peers and officials carrying
their stately emblems. At the entrance to .the
Azakhana, they would alight and enter the Prcmlscs
in reverential austerity and lay wreaths inside. At
the shelfs at the western side, the Kings would perso-
nally light up the Shamas. The Royal Zakir :r
Waiz (speakers at Majlises) would then OCCUPYf °
pulpit and recount the Tragedy of Karbala, weep :’g-
and making others, too, weep at the clc?quent rclco
ructions of the inhuman excesses committed on fmall;n
Husain (A.S.) and other martyrs. At the f?d OWhtic;:

: i ac Ny W
:E:iimaisd‘itzgled trllla: was present at the Majlis would
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attend the Royal feast at which plain, but delicious,
meatless dishes would be served. The feast over, the
Majlis would resume again, lasting well past

midnight.

From the sixth night of Moharrum, Tazias and
Alums would start being brought and placed daily in the
spacious compound of Dad Mahal mourning Centre,
where there would be illuminations, elegiac recitals
and lamentations accompanied by breast-beatings.
At the end there would be a free distribution of
sukh-mukh (dry sweet stuff) at the instance of the

Kings.

On the morning of the 7th Moharrum, the Kings
would arrive at the Imambara at Mir Alam Baradari.
All Alum-bearing groups in Hyderabad Deccan would
pass through a special route named after Imam
Husain (A.S.) in the form of a procession, The
Kings would themselves walk along with this
flagbearing procession for five hundred paces, tollowed
by Princes and peers besides a mixed crowd of Hindus
and Muslims, both Sunnis as well as Shias. This
used to be a mammoth procession with self-abanboned
breast-beatings by the mourners. At the end, the
Mujawars would received bags of gold coins
(Ashrafis) as an ex-gratia gesture of the Kings.

In the early bours of the morning of the Ashura
Day, i.c. the 10th Moharrum, crowds of Hindus as
well as Muslims, all clad in black mourning attires,
would gather at Royal Palace where the Royal
mourning centre ‘Daulat Khan’ was situated. The

G 5 T
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ruling monaroch, too,
humbly, without any

the mosque. Wit t
would be hej

which the Kip
avdience woul]

vYould be present here, sitting
display of Regal status, inside
he advance of the day, Majlis
d, followed by Fateha Khwani, after
(g“;vould retirc into his Palace. The
en sit down for their lunch. Som
two-hundred orphans, all Syeds, would pre:,m;=
themselves before the King, when they would recesive
clt_)the: and bagfuls of money. The whole population
Hindus and Muslims, would thus observe the da);
with due ‘reverence. Tn most of the villages and

townships, all expenses of Azadari was borne by the
Kings.

In an article entitled Dakkan Key Qadeem Qabail
mein Azadari, the author, Makhdoomi Janab Syed
Zia-ul-Hasan Shah ‘Moosavi, writes:

During the reign of Qutub Shahj dynasty of
rulers, even villages and small' townships had ‘a
_Mourmng Centre with an area of land attach=d to
it through endowments from benevolent Trusts.
The Asif Jahi rulers also allowed these wakfs to
continue during their time. The tribal populations
of the forest and mountainous regions, as well
as the ones with their settlements by the lakes and
river banks have b:=en regular Taziadars since
these times, some of them making alums from
metals, and some from tree leaves. Their odes
and. manner of recital is peculiar with a stamp of
their own (Ref. Khateeb, Karachi, Syed-us-
Shuhada Supplement, 1384 A.H.)",
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was given the title of *“Burhar-ul-Mulk” and was
entrusted w:th the mission of crushing the insurgents
in the province of Oudh. Though this mission was a
dangerous and importint one, no army was given to
him He therefore recuited men on his own initiative
and created an army of his own, and with this force
he advanced t>wards Oudh. On his way, he subdued
the irsurcent Zamindars and reached Lucknow. At
that time, Shaikih Abdur Rahim ruled over Lucknow
as the sole Dicta'or. Nawab Siadat Khan Burhan-ul-
Mulk Captuied Licknow after a little armed resij:-
tance by Shaikh Abdur Rahom He then reorganized
the administrat'on of the Province and tcok measures
to improve its revenu-s. He took punitive action
against the insurgent Rajahs of the area and
rehabilitated the city of Lucknow.

Meanwhile, Nadir Shah invaded Delhi Burhan-
ul-Mulk, theref.ie, rushed to the Emperor’s assistance
with his army. In the clash that took place here he
was seriouslv injured. and as a result of these injuries
he breathed his last on the 9th of Zilhaj, 1151 A.H.
in Delhi.

At a central place in the Province, near Ajodhiya,
Nawab Saadat Khan Burhan-ul-Mulk had constructed
a bungalow called “*Faizabad” to serve as Headquarter
for local  administration. Lucknow, ofcourse,
remained the Capital; but Faizabad, toy, served as a
centre of the Nawab, where scholars from Ispahan,
Shiraz and Rae u.ed to stay with him along with the
elites of D<hli, thus giving Faizabad and Lucknow a
complexion of being the cities of Iran.
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Nawab Saadat Khan Burhan-ul-Mulk had called
his nephew over from his homeland. When this
nephew, Mirza Mohammad Moqgeem Ibne Jaffer Baig,
came to Delhi, the Nawab gave away his daughter to
him. “Thus, the nephew became his son-in-law as
well, and he it was who 'suéceeded his uncle with the

title .of “Safdar Jung” attached to his name, and

became the Ruler of Oudh after Saadat Khan Burhan-
ul-Mulk. Safdar Jung was in the State Capital when
bis uncle had rushed off to Delhi after entrusting 1o

- him the administration ‘ofthe State. Subscquently,

Emperor: Mohammad Shah demanded a sum of
Rupees .two crore for. Oudh. Safdar' Jung paid the
demand-money and thus became (he permanent master
of the province. :

Shortly after this; he got the honour of becoming
ithe; Subedar of Agra and Kashmir as well. ' When
»Ahmad Shah succeeded  Mohammad Shah ‘as ‘the
‘Emperor at- Delhi, he made' Safdar Jung his Chief
Minister, and later on entrusted the task of reergani-

- zing administratioen of Maltan, Ajymere and  Allahabad

as well. -Consequently, Safdar Jung crushed 'the
Rohilas, Marahtas, Jats and other insurgent factions,

/1 thereby bringing stability in<the country’s politics.

Safdar Jung was a literary-minded ruler and
encou:aged learning. ' He collected a:circle of Ulema,
write:s and poets under his patronage. 'He ruled as a
Nawab for 15 years, but most of his time was spent
in  shuttlecocking between Lucknow, Faizabad and
Delhi to,meet  political , exigencies that arose intermit-
tenily. He died eventually on the 17th of Zilhaj, 1167 A .H.
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his tomb still ‘stands as a protected historj.
e ment in Delhi (his body was temporamy
cal.moml Delhi and was shifted to Karbala later),
:;:w:lc;:)rial tomb in Delhi is situated near ;
Mardan, and by virtue of the fatct that Safd-ar Jung
was deeply devoted to Imam Husain (A.S.), this place
has the honour of being a centre for ,the mourners of
the martyred Imam,

About a quarter of a century after the reconstruc-
tion of Faizabad and Lucknow, when a more stab’le
Centre was in the offing, it was fortunate that Nawab
Jalaluddin Haider Mohammad Shuja-ud-daula became
the Nawab of Oudh. So far, Nawab Shuja-ud-daula
was stationed at Lucknow, though he would go over
to Faizabad for a few days and move on to Benares
and Gorakhpur. The Rohilas were posing a threat to
provincial peace and tranquility at this time. Alter
crushing them at the Battle of Buxar; Shuja-ud-daila
shifted over to Fajzabad from Lucknow. The Nawab
transformed the oid bungalow here into what could -be
called a Fort, ang the military base there into a city
by itself, According to the historians of the tin}e,
Shuja-ud-daula’s Faizabad was no 1less a' grand city
than Shah Jahan’s Delhi.
Ulema, Sufis, scholars,

oraters and poets in this
transformed city

of Faizabad, including the'‘grand-
father of Mir Ances, the Master-elegist poet of ‘all

times. It jg reckoned that Mir Hasan came to

Faizabad in round about 1180 A.H. ; and so did the
other e]cgist

pocts, Mirza Sauda ‘and Mirza
Afsurda, also, -

)\

There were all classes of ¥

e .

. the form of long, continuous elegies

(A8.)." Taziadari ‘ard | Majli
,current in Faizabad,  Bogh Mus

‘handkerchief, saying that these tears were th
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'.-N‘.W?b ’s:b.“ja‘“d-dallla Was deeply attached to the
ilpltltutlpn of Azadari and Mourning for Imam Husain
S¢s were abundantly

i lims as well ag Hindus
Jused to Participate in meurnings. For full ten days in

oharrum, there would be Sabeels (drinking water
stands) 3] ov¢r,"gi.xe'yci;tx, ,and mournful recjtals of
epicediums was cvident . in every house.
of 4or5or6 Yerses, to a thought, or they would be /in
Tazia proces-
sions used to be of a Royal nature, with drum-beatings
and melodious Shehnais (musical pipey in the front.

In the more. common typ: of processions, there wouli

. be displays ofdag_gerqxqr,cisqs With intermittent cries
, of “Ya Husain” from the Processionists.

In the Royal procession, Nawab Shuja-ud-daula

" 'would bein the lead; carrying the 'aldm baré heided

and -’ barefooted L
common Practice.

AZADARI AT jALall

Shuja-ud-daula ‘'was so Particularly conscious of

Carrying alums had" become” a

' the sanctity of ' the month' of Moharrum that even

during the Marahta’ Abdali baitle that took place
during-Mcharrum, he donned ' black mourning dress
and paraded 'with (ke ‘alum in his' hands, and
presented himself before Emperor' Ahmed Shah in
this state. The Emperor gathered his tears in hijs

¢ means
of salvation in the Hereafter. et
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PUBLISHER °

The Trustees
have undertaken to
reading matter, suite
spiritual needs. The
(aterial that goes DYy |
the market has served to

present to the general
d to their physical. mental, moral and
sensational pomographic reading
the name of literary production in
vitiate the whole social milieu,

so that the restraints on social conduct are ever-more
being relaxed, with resultant indisipline in the home
atmosphere, no less than in the wider fields of human
activities outside the dome. If such a situation is allowed

veritable hell on earth

to go on flourishing unchecked a
is the natural outcome, as we are witnessing in the waves
of crime sweeping over some of the so-calied civilised

countries of the West which are already: affecting us.
“BACK TO RELIGION” is now the watch-word ol the
saner elements among them. It is with this sense of
perturbation that the (rustees have embarked on the
venture of publishing books, which are calculated to offset
the baneful effact of low-grade, anti-social forms of reading
material, and to inculcate a taste for and appreciation of
sound and healthful mental food. . -

No commercialisation 1s afmed at by this venture, as
would be apparent to even the most superficial observer
from the standard of prices of tha books, which are ﬁxec;
:e!ow the actual co._st. and th:t too, because free distribu

on of books depreciates the worth of the same in the
-yas of the general reading public and are also waste.

all pre'lc‘::uz;uﬂees' are eensnouohilinlls LIRS &
goes amiss inst:: ft o garote o S T
goes amisa n the lorm of errors of judgement involuntarily
field of knowled v o6 ny aubjoct Of oas Mg he s
ssaure the discrest roacrs, fo. wit, thn s ebter i
e O o8 . to wit, that the materi
res bege ;::Thi pres?nted with the best of intentti:::[ f‘”
e e ;;ublxc and for the pleasure of the AT
e el n;isreader finds anything which contra-
i ma}.dm observ_'ations in this behalf shali
um possible care to redress any

any remissness
that may be pointeq out as having
crept

‘ato the reading matter wij
ronder we remain. w§m the best of wishes for the

»LY PROPHET (S.A.) SAID:
the Almighty, before

Have explicit faith in Allah, :
jue of explicit faith in Allah is

die, for the va
adi-e¢. .
favour toa Muslim. Remember and

and refrain fiom speaking ill.

Death is a
ak well of your dead,
them.
While you live you die.
Fach breath ofamanisas
Death awali.s every living cre

must-end.
Mrm i from those  whose slogans were
; They went to their
heir might and glo'y behind them.
their last resting place but their
ced, they were. Jjowered in the
body was there to welcome

tep nearer death..
ature, and every

.Fhere is non mig
ves leaving all
ey were carried to
ival was not announ
s dug for them but 1o

d entertain them.

One expecting death gives himself: up ta,good'
eds. ’ ' )

Whoever is not serviceable to his kind is to bé
yunted along the dead. ,
AZRAT ALI (A.S.) SAID :

The alms of bravery are a holy war.

Assuredly, the most: honourable end toa man’s
fe is death on the field of honour. [ swear by Him
| whose kecping is my soul that I would rather die

f a thousand sahbre blows in my bed.

If you are able to discriminate, it. will be a cer=
pinty for you that bravery a \d truth are always foun

; bgether, and fal ¢h» »d and cowardice.

& Be ashamed to flee on the day of battle, Tt will
‘\I pell dishonour for your descendants, and hell for
ourself on the Day of Judgement.

Have flight in horror ! It is to clothe yourse!f

vith dishoncur and fit yourself for hell.
flee before the sword of

By God ! if today you
n enemy. you will not tomo.row escape that of'the

Bupreme Judge.

BravQy is thc name of contentment and hub-

eness. '

The man of learning lives even after his death:
d while still alive.

bhe ignorant man is dea
Death awaits every living creature, and every

#hing must end.




