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RULES REGARDING PURCHASE AND SALE.

AHADITH 
Imam Ja'far Sadiq (a.s.) is reported to have said: "A person who wishes to engage in business, should learn its rules and laws, and if he makes any transaction without learning them, he may suffer because of entering into a void or doubtful transactions". (Islamic Laws Book of Ayatullah Al-Seestani Dama Dhilluhu)

A Shi’a decided to start a business and so he went to Imam Ja’afar Sadiq (a.s.) for advice. The Imam said, “I urge you:

1]
to be truthful in your words;

2]
not to conceal the defect in your merchandise;

3]
not to deceive a gullible (easy to fool, innocent, trusting) person, because deceiving him is not allowed.

4]
not to be satisfied for people except with what you will be satisfied for yourself;

5]
to give the right and take the right ….. because the truthful trader will be with the respected angels on the Day of Judgment;

6]
to refrain from swearing because a false oath will lead the person to the fire…(Ibid, p. 285)

EXPLANATORY NOTES – Fiqh Terminology

If an A'lam Mujtahid gives a fatwa on some matter, his follower cannot act in that matter on the fatwa of another Mujtahid. But if he does not give a fatwa, and expresses a precaution (Ihtiyat) that a man should act in such and such a manner, for example if he says that as a precautionary measure, in the first and second Rak'at of the namaz he should read a complete Surah after the Surah of "Hamd", the follower may either act on this precaution, which is called obligatory precaution (Ihtiyat Wajib), or he may act on the fatwa of another Mujtahid who it is permissible to follow. In the Farsi version of his Risaalah, the latest edition, he notes the term "Al-A'laam fil A'laam" - basically, the most knowledgeable in ranking (after the one you follow). Hence, if he (the second Mujtahid) rules that only "Surah Hamd" is enough, he (the person offering prayers) may drop the second Surah. The position will be the same if the A'alam Mujtahid expresses terms like Ta'mmul or Ishkal.

If the A'lam Mujtahid observes precaution after or before having given a fatwa, for example, if he says that if Najis vessel is washed once with Kurr water (about 388 litres), it becomes Pak, although as precautionary measure, it should be washed thre e times, his followers can abandon acting according to this precaution. This precaution is called recommended precaution (Ihtiyat Mustahab).


Questions and Answers

Q)
What are the conditions of a Seller and a Buyer?


A)
There are six conditions for the Sellers and Buyers:

1) They should be Baligh (reached the age of puberty). 

2) They should be sane.

3) They should not be impudent, that is, they should be squandering their wealth.

4) They should have a serious and genuine intention to sell and purchase a commodity.  

5) They have not been forced to sell and buy.

6) They should be the rightful owners of the commodity which they wish to sell.


Q)
Is it obligatory for a person to know the rules of business transactions before he starts a business?

A) It is recommended for a business man to learn the rules of daily transactions.  In fact, if due to ignorance, he may necessarily contradict the laws of Shari’ah, then it is obligatory upon him to learn.

Q)
Would making a living (earning) in Islam also fall in the five categories of Islamic Laws? Please, give detailed explanation.

A)
Islamic laws are of five types: obligatory (Wajib), recommended (Mustahab), discouraged (Makrooh), permissible (Halaal) and forbidden (Haraam).  Business, trades and professions in Islam would also fall into these five categories.

1. Wajib / Obligatory.

(a)
On an individual level: it is obligatory to maintain yourself and your family so any legitimate job that fulfills that obligation for you is obligatory for you.

(b)
On a social level: any trade, business or profession which caters to the essential needs of the society is obligatory in the sense of Wajib Kifaai. (Wajib Kifaai  means an obligation which is upon the entire community but if one fulfills it, then the obligation is lifted from others; however, if no one fulfills it, then the entire community is responsible.  This is opposite of Wajib ‘Ayni  in which each person has to fulfill that obligation, e.g., Salaat.

For example, the medical profession (especially female doctors, dentists and gynecologists), religious profession, teaching, journalism, youth and family counseling are Wajib Kifaai.  In the Western context, in order to create a Muslim community in this society, it is Wajib Kifaai to provide those facilities without which the community would not be able to maintain its Islamic identity.

2.
Mustahab / Recommended.

Any profession or business that is not essential but useful for yourself and the society. For example, a food business that makes Halaal food more easily available to Muslims or physical fitness facilities which adhere to the Shari’a laws.

3.
Makrooh / Disliked. 

It is Makrooh to involve oneself exclusively in the profession of butcher, or the trade of selling shrouds (Kafan), statues of living things, etc..

4. Halaal / Permissible.

Any trade or profession that is permissible but not essential for the society.

5. Haraam / Forbidden.

Specified kinds of professions and trades disallowed by the Islamic Shari’a.  For example intoxicating drinks.

Q)
Kindly, describe to me the Mustahab acts relating to buying and purchasing?

A)
The following are Mustahab in connection with sale and purchase.

1.
One should not discriminate between various buyers while charging for the commodities, except in the case of poor people.

2.
One should not be adamant about the prices, unless one feels that one is being duped or cheated.

3.
One should give a little more of the thing one sells, and should take a little less of the thing which one buys.

4.
If the buyer regrets having purchased something, and wishes to return it, the seller should accept it back.

Q)
Kindly, explain to me the business transactions which are Makrooh?

A)
The following are Makrooh transactions.

1. To sell the land, except when one wishes to purchase another land with its proceeds.

2. To be a butcher.

3. To make shroud selling one’s profession. (To sell shrouds).
4. To enter into transaction with people of low character. (with bad-mannered people).
5. To transact a deal between the Fajr prayers and sunrise.

6. To make it one’s vocation to buy or sell wheat and barley, other similar commodities.

7. To interfere in a deal  being carried out by a Muslim, and make one’s own offer.

Q)
Kindly, give details with relevant rulings in matters pertaining to Haraam transactions?

A)
There are many Haraam business transactions, listed below are only those transactions which normally affect us.

1. Sale and purchase of intoxicating beverages.  

Note: Besides being Haraam, the transaction is void.

It is Haraam to deal with intoxicating drinks in any shape or form: selling, buying, using it as rent or payment for a job, etc..  It is Haraam to rent out a vehicle for transporting intoxicants.  It is Haraam to work for a company that produces such drinks: as a driver, worker, accountant, guard, typist, etc.  It is forbidden for a Muslim to sell or serve intoxicating drinks, or even to wash glasses used for that purpose.  Wages from such work are unlawful.

Q)
Can I work as a cashier in a grocery shop that also sells alcohol?

A)
Your job as a cashier is okay; however a portion of your salary representing the percentage of work for selling alcohol will be illegitimate.


Similarly it is not permissible for a Muslim artist, calligrapher, designer, web-designer, printer or publisher to prepare and promote an advertisement for intoxicating drinks.  This would amount to promoting immorality, and it is not permissible even if that Muslim is going to lose future business from such customers.



NOTE:
The above ruling applies to intoxicating drinks.  Therefore, intoxicants that are not made for human consumption are not covered by prohibition or ritual impurity (Najaasat).  For example, methyl alcohol (also known as wood spirit) is not Najis and is a valid commodity for trade.  Similarly, the alcohol found in perfumes is pure and permissible for use as well as trade.
HADITH

Prophet Muhammad (s.a.w.w.) said, “Allah has cursed the intoxicating drinks, he who squeezes it out (from grapes), he who plants (grapes, etc. for intoxicants), he who drinks it, he who serves it, he who sells it, he who buys it, he who earns from it, he who transports it and he to whom it is transported”. (Al-Majlisi, Biharu ‘l-Anwaar, vol. 79, p.126)

Q)
Can I buy a building in which one of the tenants operates a liquor store or a pub?

A)
You may buy the building but you must terminate the lease of that particular tenant as soon as possible based on the agreement (i.e. immediately or at the renewal time).

2. Sale and purchase of usurped property.
Note: Besides being Haraam, the transaction is void, and the seller should return to the buyer the money taken from him.

3. As a precaution, sale or purchase of those things which are not usually considered to be merchandize, e.g. wild beasts, if it does not involve any substantial gain.
4. Any transaction which involves interest.
Note: Al-Adhhar (most evident – a level of certainty in reaching a ruling by a Mujtahid)  taking usury from the un-believers is permissible.

5. Manufacturing or dealing in items that are exclusively used for Haraam purposes.  For example, gambling machine, idols, etc..  
NOTE: Similarly, it is forbidden for a Muslim builder or contractor to build a place of worship for non-Muslims in a non-Muslim country.

Q)
Can a person enter in business of selling instruments of entertainment?

A)
Purchase and sale of instruments of entertainment, like, guitar, lute, harmonium, etc., is Haraam, and as a precaution, the same rule applies to the small musical instruments made as toys for the children.  However, there is no harm in selling and purchasing instruments of common use, like, radio, television, etc. provided that it is not intended to use it for Haraam purposes.

Q)
Is it permissible to work as a cashier in such a convenience store that also sells lottery tickets?

A)
Selling lottery is Haraam.  However, working as a cashier in a convenient store is not Haraam even though it is Haraam to sell lottery tickets. (The implication is that even though the cashier’s job is legitimate but that portion of the salary which represents the percentage of work done in selling lottery tickets will not be considered legitimate.)


However, there is no problem in dealing in machines of dual or multi-purpose nature which include Haraam purposes but are not exclusively used for such things, like radio, television, etc..

6. A transaction which involves fraud or adulteration.
HADITH

The holy Prophet of Islam (s.a.w.w.) said: "If a person makes a deceitful transaction with the Muslims, or puts them to a loss, or cheats them, he is not one of my followers. And when a person cheats his fellow Muslim (i.e. sells him an adulterated commodity), Allah deprives him of Blessings in his livelihood, closes the means of his earnings, and leaves him to himself." 

(Islamic Laws Book of Ayatullah Al-Seestani Dama Dhilluhu)

Q)
What constitutes fraud and customers’ right in business dealings?

A)
1]
Giving a false statement about the value of an item.

2]
Presenting an item in an unrealistic manner: presenting merchandize that is mixed with something else as pure; or presenting an imitation as the genuine article.  This is known as “Ghish and Tadlees – fraud and deceit” in the Shari’a.

For example, in a carte of apples, if you place the good ones on the top and the bad ones inside – this is “Ghish”.  If you change the odometer in your used car to show lower mileage – this is “Tadlees”

Q)
Can I enter into a business dealing involving ‘Ayn Najis and/or Mutanajijis items?

A)
‘Ayn Najis (inherent impurity) items (like human or animal stool, urine, blood, semen) can be a legitimate business commodity provided there is a reasonable use for them.  For example, the dung of farm animals can be used for the purpose of using it as manure; blood of animals for use as a dye, etc.; blood of human being for transfusion into a patient who needs it.

As for Mutanajjis (an item that becomes Najis by coming into contact with a wet ‘Ayn Najis.  It means, “acquired impurity”) items, it is permissible to deal with Mutanajjis items if there is a permissible use for it.  For example, if lamp oil becomes Najis, it can still be used to light the lamp.  

Q)
Can I serve or deliver items like pizza containing pork to non Muslims?

A)
It is Haraam to deal in pigs and their byproducts in all forms: even selling or serving pork to those who consider it permissible in their religion is not allowed.  This prohibition also applies to delivering food items which have pork in them such as pizza, etc.


However, selling, buying or using soaps made of pigs’ fat is permissible; of course, it is Najis and one must purify the hand or body after using that soap.  Similarly, selling, buying or using toothbrushes or paint brushes that contain bristles made from pig’s hair is permissible except wherever ritual purity (Tahaarat) is a condition.  So, if someone uses such a toothbrush, then the mouth will become Najis, and it will become pure by taking the toothbrush out and getting rid of the remaining toothpaste from the mouth

Q)
Can a person sell a Najis thing to his fellow Muslim?

A)
There is no harm in selling a Paak thing which has become Najis, but can be made Paak with water.  But he is required to inform the buyer about it, because by not telling him, he might do something contrary to the rule of Shari’ah.  However, if the seller knows that it is no use informing the buyer who is careless, and does not care about Taharat or Najasat, then it is not necessary to inform him.

Q)
Can a person sell  human or animal statue?

A)
Making a human sculpture or that of an animal, is Haraam, but there is no Harm in purchasing and selling it, though as a precaution, it should be avoided.  However, painting human or animal portraits  is permissible.

Q)
Kindly, explain to me if Islam has provided “the right of withdrawal” after a business deal has been concluded?

A)
In order to protect the customer from fraud and deceit in a business transaction, the Shari’a has introduced the principle of “Al-Khiyaar” – the right of withdrawal which are of seven types:

1]
Khiyaaru ‘l-Majlis: the right of canceling the deal before leaving the business premise; unless it is specified as “final” in the deal.

2]
Khiyaatu ‘l-Haywaan: (applies to sale of animals) the right of returning the animal within three days unless that right is waived in the deal.

3]
Khiyaaru ‘sh-Shart: the right of canceling or returning the merchandise based on the condition in the Contract.  For example, when the seller says that the item can be returned within one week or one month.

4]
Khiyaru ‘l Ghabn (Fraud): the right of returning the merchandise if it was sold for a price that was exhorbitant  than its actual value.  (The actual value is to be defined by ‘urf, in this context, the market.)

5]
Khiyaatu ‘t-Ta’kheer: if the customer makes a deal but delays the payment or makes a partial payment without any pre-condition for deferring – the merchant has to wait for three days and then he has the right to cancel the deal.  Similarly, if the customer is required to make a non-refundable deposit and then is unable to make the full payment as per the Agreement, then the merchant can cancel the deal.

6]
Khiyaaru ‘rRu’ya: if you buy an item just based on the description of the seller  it or you were shown the item, but then you find it to be of a lower quality – in such a case, you have the right to cancel the deal after actually seeing or handling the item.

7]
Khiyaaru ‘l’Ayb: if you find the merchandise to be defective, then you have two choises – either cancel the deal or retain it with compensation.  Unless, of course, the deal is based on “as is” condition; then in that case you cannot return the item or ask for compensation.

If the deal has been finalized but the merchandise has not yet been delivered to or received by the customer and the merchandise is destroyed, then the merchant will be bear the loss and the customer will be eligible for repayment.

Q)
Kindly explain to me if Islam has decreed laws in relation to partnership in business?

A)
The most common types of partnership in Islamic Laws applicable to us are the following:

1]
Mudaaraba – Limited Partnership or Silent Parnership.

There are three elements in limited or silent partnership:

a) One provides the capital (silent partner) and the other works (active partner) on it.

b) In case of profit, they share in the profit.

c) In case of loss, the silent partner will incur the loss (because the active partner has also lost the benefit of his labor and work.)  Unless, of course the active partner was negligent and violate the terms of agreement.

2]
Mushaaraka – full partnership.

In this type of partnership, both or more partners provide the capital and work together.  They share in the profit and the loss in proportion to their capital.

HADITH

Imam Zaynu ‘l Abdideen (a.s.) writes in The Charter of Rights (Risalatu ‘l Huquq), page 25:

It is the right of your partner that you should:

1]
take his burden upon yourself if he is absent, and

2]
work equally with him when he is present.

3]
And do not decide anything without his consent and

4]
do not enforce your view without consulting him; and

5]
protect his wealth for him; and

6]
refrain from embezzling him, be it a large or a small (amount), because this (Hadith) has reached us: ‘Verily, the hand of Allah (i.e. His blessing) remains upon partners as long as they do not swindle each other.’

And there is no power but with Allah.

Q)
Should there arise a dispute or disagreement in partnerships, how should one go about getting it solved Islamically?

A)
Although people have access to the legal system in their own countries, but Shi’i Muslims should realize that they are only allowed to approach a Muslim authority for resolution of their disputes.  They must seek a solution within the Community.  Only when there are no Community based tribunals or if they don’t have the power to implement their judgments, can Shi’i then approach the Secular Courts for getting their legitimate right.

HADITH 
Once ‘Umar bin Hanzala asked Imam Ja’afar Sadiq (a.s.) about the legality of two Shi’ahs seeking a verdict from an unauthorized ruler or judge in a dispute over a debt or an estate.  The Imam answered that it was absolutely forbidden to do so; and then he read the following verse: “…..(Yet in a dispute) they desire to summon one another to the judgment of the taghut (“Taghut” means any thing or a person who is followed without the authorization of God or his representatives.  The term is used for Satan, an idol, or even a human being who misleads others) though they were commanded to reject and disbelieve in him.” (4.60)

Then ‘Umar ibn Hanzala asked, “Then what should the two (Shi’ahs) do?

Imam Ja’afar Sadiq (a.s.) replied: “They must seek out one of your own who narrates our traditions, who is well-versed in what is permissible and what is forbidden, who is well-acquainted with our laws and ordinances, and then accept him as judge and arbiter, for I appoint him as judge over you.  If the ruling which he based on our laws is rejected, then this rejection will be tantamount to ignoring the order of Allah and rejecting us, and rejecting us is the same as rejecting Allah, and this is the same as polytheism. (Wasaa’ilu ‘sh-Shi’ah, vol. 18, p. 99)
NOTE: Sayyid Muhammad comments: “ I think that it is high time that Muslims in the West started working on forming arbitration boards to resolve the civil dispute among their community members.  Such boards must comprise of a religious scholar, an accountant, and a lawyer or someone who has gone through the arbitration training.”

Q)
Is it necessary to have Written Contracts in business dealings?

A.
Many times people in our communities rely on verbal agreements when close friends or relatives are involved in business.  Islam has very strongly emphasized the issue of having written Agreements and Contracts even if you are doing business with your own brother.

The Qur’an which does not give us the details of how to pray has told us in detail about the importance of written Contracts.  Please, refer to the Holy Qur’an, Chapter 2, Verse 282.

Although the verse begins with the issue of loan, its recommendations for a written Agreement in all business deals is beyond any doubt

Q)
Kindly explain to me set of laws Islam has provided regarding buying, selling and consuming of edible animal products?  By edible animals, I mean meat of those animals which have been allowed by the Shari’a to consume.

A)
Below is a Tabularized explanation relating to rules involving edible animal products:

TYPES




RITUAL
USAGE

FOOD

TRADE






PURITY
IN SALAAT

A. Islamic Zabeeha


Yes

Allowed
Allowed
Allowed

B. Not Islamic Zabeeha:

A case where you know by one of three means

of knowledge:

(a) you have first hand of knowledge that the

slaughter was not done Islamically; or

(b) you have been informed by two just Muslim

witnesses about it; or

(c) by the owner of the product that it does not

come from an animal slaughtered Islamically.

1. Parts with feelings (e.g. skin)
No

Not Allowed
Not Allowed
Not Allowed
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Ayatullah Seestani,












It is permissible to












trade in such items












with non-Muslims.

2. parts with no feeling (e.g. hair,

feather, fur, bone, horn, beak, nail

and teeth)



Yes

Allowed
Not Allowed
Allowed

C. Doubtful:

Not sure either way; a case where you do not

know any of the three means of knowledge

mentioned in B above.

1. from Muslim Market


Yes

Allowed
Allowed
Allowed

2. from non-Muslim:

i.  probability of Zibh

Yes

Allowed
Not Allowed
Allowed

ii. no probability of Zibh
 No

Not Allowed
Not Allowed
Not Allowed
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Ayatullah Seestani,












It is permissible to












trade in such items












with non-Muslims.

D. Pigs and its By-Products

No

Not Allowed
Not Allowed
Not Allowed

Q)
Is hoarding of food items allowed in Islam?

A)
“Hoarding” means storing an item that is in demand with the hope that its price will increase.  It is Haraam to hoard the common food items that are low in supply and high in demand.  Prophet Muhammad (s.a.w.w.) said, “None hoards the food items except the sinner.” (As-Suduuq, Man La Yahduruhu ‘l-Faqih, vol. 3, p. 169)  Under an Islamic system, the government has the right to force such a merchant to sell the food items at the fair market value.

NOTE: According to some Shi’i scholars, it is also recommended to refrain from hoarding any non-food commodity that is considered as a necessity of life for people.

Q)
Is one allowed by the Shari’ah to buy commodities from a person who has obtained it by way of gambling or theft?

A)
It is Haraam to purchase a thing which has been acquired by means of gambling, theft or a void transaction.

Q)
Is there any difference in the Shari’ah perspective as regards to taking “interest” in business and taking “interest” in loan?

A)
In Islamic laws, interest (riba) is of two types:

(a)
Interest in Business and Trade

Any business deal that has the following three conditions will be considered riba and, therefore, haraam.

(i) The commodity and the price are of the same kind.

(ii) They are things that are sold by weight

(iii) They are things that are sold by measurement.

For example, selling 100 lbs. Of wheat for 110 lbs. of wheat would be considered riba and haraam no matter whether the payment is on spot or deferred.

However, if a person were to sell 100 lbs. of wheat for 110 lbs. of raisins or to sell 100 US dollars for 125 Canadian dollars, then it would be a legitimate transaction because the items are neither the same nor weighed or measured.  This transaction will be valid even if the payment is deferred.

Similarly, if a person were to sell a dozen eggs for fifteen eggs, then it would be a legitimate transaction even though the items are of the same kind because they are not sold by weight or measurement.  This would be a legitimate transaction unless the payment has been deferred.

To sell gold in exchange for gold or silver in exchange for silver with increment in the price – whether on spot or in deferred form – is forbidden.

It should be noted that a merchant is allowed to fix two different prices for the same item: lower price for cash or higher price for the payment that is deferred to a fixed date.  This is valid only if the merchant had fixed the price for the deferred payment beforehand.  If the deferred increased price is negotiated during the deal itself, then it is riba and is not permissible.  Moreover, this only applies to items that are not sold by weight or measurement; otherwise, it is considered riba and is not permissible.  However, there is no problem in a transaction involving advance payment and receiving the merchandise later as long as the commodity and the price both are not in gold or silver form.

(b)
Interest in Loan

It is haraam to charge interest from a Muslim in loan.

As far as charging interest from a non-Muslim is concerned, most contemporary Mujtahidin have allowed it including Ayatullah As-Sistani Dama Dhilluhu.

Also according to the majority of our Mujtahids, charging interest is allowed between father and children, and between husband and wife.

Q)
Kindly explain to me the terminology of Qarze Hasana?

A)
In the Shari’a al-qarzu ‘l-hasan (a good loan) is giving a loan without the condition of interest.  This act is considered a very good deed in Islam.  Many ahadith say that the reward for giving charity is multiplied ten times whereas the reward for giving an interest-free loan is multiplied eighteen time.

Giving such a loan is considered like giving a loan to Almighty Allah who is going to pay it back with compound interest: “Who will give a good loan to Allah so that He will multiply it for him manifold?, and to Him you shall return.” (2:245)

There is a misconception in our Communities that “al-qarzu ‘l-hasan” means that the debtor does not have to pay it back, and that the creditor should consider it as “a bad debt”.  This is absolutely a wrong notion.  What a debtor does not have to pay back is known as charity, not a loan.  In fact, in al-qarzu ‘l-hasan it is recommended for the debtor to pay something more to the creditor who has given the interest-free loan to him.

Q)
Is it allowed to deposit money in a non-Muslim Bank in order to earn interest?

A)
It is permissible to deposit money in a non-Muslim bank with the condition of interest because it is permissible to earn interest from non-Muslims.

Q)
Is it allowed to get a loan from a non-Muslim Bank with the condition of paying interest?

A)
One can technically get out of the prohibition by taking the money from a non-Muslim Bank with the intention of istinqadh – that is, using the wealth of non-Muslims which is available to you from them willingly, according to their own laws.  In this case, use of that money will be permissible even if one will be forced to pay interest.

CLARIFICATION (provided by Sayyid Muhammad Rizvi)

I have written to Ayatullah Sistani about taking a loan in which one knows that he will end up paying the interest: is it a sin to pay interest in such a case which one has imposed on oneself?

His answer was that it is not considered a sin, because technically, he considers the charging of interest by the creditor as unjust and usurpation.

For the sake of clarification, I will translate the question I wrote to

Ayatullah Sistani and his answer (dated 12 Shaban 1417):

Q. "In Minhajus Salihiyn (v. 1, p. 430), you have written that taking a loan from a non-Muslim bank with the niyyat of istinqaz (that is, taking advantage of a non-Muslim's wealth which he is willingly placing at your disposal) is permissible. Now suppose that a person takes some money from a non-Muslim bank with the niyyat of istinqaz to buy a house or to invest in a business fully aware that as result he will have to pay interest when he pays back the money to the bank --- in this case, is such a person committing a sin by paying the interest? Even though he took the money with niyyat of instinqaz, he knew that finally he will end up paying more as interest."
A. "If he takes the money from the bank not as a loan but with niyyat of istinqaz, then the extra that the bank will forcefully take from him is not considered as interest because interest is the extra payment which is a condition in loan."

Q)
What is the ruling about the use of Credit Cards?

A)
Using Credit Cards as a convenient way of shopping is permissible.  However, it is Haraam to delay the payment because that entails paying of interest.  (Of course, using the concept of istinqadh mentioned above, it would be permissible to use Credit Cards as means of getting a loan.

Q)
Am I allowed to buy a car financed by the Bank and pay back through installments to the Bank with interest?

A)
Based on using the concept of istinqadh mentioned above, getting the money from a non-Muslim Bank would be permissible.


NOTE:  Sayyid Muhammad Rizvi writes:



However, the option of “lease to own” is probably the best from the Islamic point of view; you pay more than the normal price but it is not as interest.  Let us hope that this concept of “lease to own” is made available by the Financial Institutions towards purchases of homes; this will greatly eliminate the problem of paying interest on home mortgages.

Q)
Is it allowed to make use of services provided by the Bank, i.e. transferring money, letter of credit, etc. as they impose charges?

A)
Using such services of the Bank like transferring money and opening Letters of Credit to import good is permissible and the Banks are allowed to charge commission for their part of the job.

Q)
Does the Shari’ah allow working in the Banks or Financial Institutions?

A)
The activities of a Bank are divided intwo: Halaal and Haraam.


Working in sections where interest is involved is Harram.  The earnings received from such work is Haraam.  Working in sections where interest is not involved is Halaal.  This ruling according to Ayatullah Sistani is relevant to Muslim Banks and customers only.  Therefore, if the Bank in which in which you are working is a non-Muslim Bank and/or the customers are non-Muslims, then dealing in interest with them as a Bank employee is permissible; and the earning received from this work is Halaal. (As-Sistani, Minhaj, vol. 1, p. 448)

Q)
Is it permissible in investing with Mutual Funds, the Stock Market and Bonds?

A)
Investing in Mutual Funds and the Stock Market in which returns are not guaranteed would be permissible.  Such investments, however, could become Haraam  because of secondary reasons: like if one invests in a Company that deals in Haraam commodity, such as a Brewery or Casino.  The best option for a Muslim investing in Mutual Funds would be the “ethical funds” since such funds do not deal in alcohol, tobacco, gambling or environmentally harmful products.  


Interest-bearing bonds would be allowed except from Muslim Banks as per the ruling of  Ayatullah Sistani Dama-Dhilluhu.

Q)
Is it permissible to make and trade in sculpture, for example statue?

A)
It is forbidden to make a complete statue or sculpture of a living being.  However, there is no problem in buying or selling pictures of such statues or sculptures, even though it is Makrooh. Making a sculpture of a limb by itself is permissible.


Drawing, painting or carving a living being is permissible.  Similarly, making statues or sculptures of non-living things like flowers or trees is permissible.


Sculpting, painting or drawing of living or non-living things or symbols that are used as objects of worship by other religions is not allowed.  So making, buying or selling idols or religious symbols such as a cross would not be permissible.

Q)
Is a Muslim allowed to pursue legal profession to become and work as a lawyer?

A)
As long as Muslim lawyers do not get involved in Haraam activities in pursuing their careers, then it is permissible for them to work as lawyers.

Q)
Is believing and practicing of the profession of Astrology and Palmistry allowed in Islam?

A)
It is Haraam to make horoscope and predict the future of people by looking at the movement or alignment  of stars.  This is, obviously, different from astronomy that is a proven science.  It is also Haraam to believe in astrology and palmistry.  A Muslim should trust in the intelligence that Allah has given to him or her, work hard, and rely for success on Divine grace (tawfiq).


ISTAKHARA


It is worth making a note on Istakhara which means seeking God’s help in making a decision by praying to God through the Tasbih (prayer bead) or the Qur’an.  Firstly, Istakhara is only relevant in issues which are religiously permissible where a person has a choice to do or not to do.  There can be no Istakhara in issues which are obligatory or forbidden in Islam.  Secondly, there is a famous saying that ‘al-istashara qabla al-istakhara – seeking counsel comes before seeking istakhara’ which means that one should use his or her own intelligence and knowledge to decide on the issue at hand; and if he or she does not know about that issue, then he or she should consult and seek counsel from those who have expertise in that field.  After all the consultations, if there is still doubt and confusion, then one may do istakhara.  

Q)
Can a Muslim join the Police or Armed Forces of a non-Muslim Government?

A)
Any trade, business or profession that involved I’anatu ‘Z-Zalama – helping the oppressors is forbidden and considered as one of the Major Sins in Islam.  The Qur’an says: “Do not be inclined towards those who are unjust otherwise the Fire of Hell will get you.” (11:13).


So selling any arms, ammunition or apparatus of oppression to an oppressive (non-Muslim or Muslim) Government is absolutely Haraam.  Similarly, working for an unjust and oppressive Government in the Departments that are used to oppress the people is Haraam for the followers of Ahlu ‘l-Bayt (a.s.).


Therefore, Muslims who would like to join the Law-Enforcing Agencies should seriously study the system or the Institution in their countries before deciding to join.  The question they should ask themselves is:  Will I become a tool of oppression of the unjust Government, or will I be a Civil Servant serving the people in the true sense?  If the answer to the first part of the question is “yes”, then do not pursue that career; if the answer to the second part of the question is “yes”, then you may accept.


The same would be guide-line for those who would like to participate in the political process of the western democracies.  If they are confident that they will serve the people, especially their brethren in faith, then they can participate in the political process.  But if they realize that they will become a tool of oppression in an unjust Government, then they have to steer away from that political process.

* * * * * * * * * * * * * *
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